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Muslims today have renewed their interest in Islamic history and have 
sought inspiration from the lives of the Ía–åbah, or Companions of the 
Prophet Mu–ammad (p.b.u.h.)—a subject which was developed by early 
Muslim scholars, especially during the ‘Abbåsid and Maml≠k periods of 
history. Such scholars included Ibn Sa‘d (168-230 A.H./784-845 C.E.),1 Ibn 
‘Abd al-Bårr (368-463 A.H./978-1070 C.E.), Ibn Qutaybah (213-276 
A.H./828-889 C.E.),2 Ibn —ibbån al-Bust™ (d. 354 A.H./965 C.E.), Ibn al-
Ath™r (555-628 A.H./1160-1231 C.E.), Ibn Qudåmah al-Maqdis™ (541-
620 A.H./1147-1223 C.E.), Ibn —ajar al-‘Asqalån™ (773-852 A.H./1372-
1447 C.E.) and Shams al-D™n al-Dhahab™ (673-748 A.H./1274-1348 
C.E.).  
 In the course of the twentieth century the study of the Prophet’s 
Companions has been advanced through the editing of hitherto 
unpublished histories of the Ía–åbah, together with the publication of 
biographies of the Companions. Manuscript material in Arabic and other 
languages on subjects including philology, theology, science, philosophy, 
geography, history and biography, has contributed to the revival of interest 
in Islamic heritage, not only in Muslim but also in non-Muslim countries of 
the world. Much of this Islamic intellectual heritage has been reclaimed by 
the effort to regenerate Islam. Although prevailing political circumstances in 
some Muslim countries do not favour the ‘ulamå’ in the political arena, no 
Muslim government has opposed the editing of old manuscripts.  
 The publication of Ta’r™kh al-rusul wa’l-mul≠k  by al-Êabar™ (“The 
History of al-Êabar™: History of the Prophets and Kings”), initially by 
nineteenth century Dutch Orientalist De Goeje and the subsequent editions 
of 1905 (Cairo) and 1961 (Beirut) have revived scholarly interest in early 
Islamic history. Recently, the ‘History’ has been translated by a team of 
Orientalists and published by the State University of New York. However, 
Al-Êabar™’s ‘History’ is less useful for the study of the Prophet’s 
Companions than a recently discovered manuscript of Al-Êabar™’s entitled 
al-Muntakhab min kitåb dhayl al-mudhayyal min ta’r™kh al-Ía–åbah wa’l-
tåbi‘™n which was specifically written for the Ía–åbah  and the Tåbi‘≠n. 
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Other notable works transcribed by Orientalists include: Mashåh™r ‘ulamå’ 
al-amßår3 by Mu–ammad ibn —ibbån al-Bust™, which was edited by 
Manfred Fleischhammer and published in Wiesbaden in 1959. This work 
supplies brief biographies of the Companions arranged under the names of 
Islamic garrison cities, such as Basrah, Kufah, Damascus, Fus†å† Mißr, 
Yaman and Khurasan. Another unique biographical encyclopaedia, Kitåb 
al-wåf™ bi’l-wafayåt4 was compiled by Khal™l ibn Aybak al-Íafad™ and 
was edited by a number of Muslims and non-Muslims. Al-Íafad™ (d. 764 
A.H./1363 C.E.) wrote about many Muslims from the Prophet Mu–ammad 
(p.b.u.h.) and Companions (Ía–åbah) to intellectuals, Caliphs and 
Ministers. The book, consisting of 28 volumes, took more than sixty years 
to complete. The biographies of the Ía–åbah in it are well-researched but 
they are arranged as biographies of people belonging to the Islamic 
Ummah and beyond. Al-Íafad™’s book, which is perhaps the lengthiest 
biographical dictionary written by any scholar before the 20th century, had 
the unique distinction of being published in many Middle Eastern and 
European cities, such as Beirut, Damascus, Cairo, Istanbul, Leipzig, 
Stuttgart and Wiesbaden. 
 Other outstanding biographical studies of the Companions edited 
from manuscripts and published during the 20th century include Kitåb bad’ 
al-Islåm wa-sharå’i‘ al-d™n5 by Ibn Sallam al-Aba∂™, which was edited by 
Werner Schwartz and Shaikh Sal™m ibn Ya‘q≠b and published in 
Wiesbaden in 1986. With six biographies of the Ía–åbah (namely Ab≠ 
Bakr, ‘Umar ibn al-Kha††åb, Ab≠ ‘Ubaydah, ‘Abd al-Ra–mån ibn ‘Awf, 
‘Ammår ibn Yåsir and ‘Abd Allåh ibn Mas‘≠d), this book gives a valuable 
insight into the ‘Ibåd™ branch of the Khawårij sect. Among other editions 
of Arabic manuscripts recently published, mention should be made of ‘Abd 
Allåh ibn Qudåmah al-Maqdis™’s al-Istibßår f™ nasab al-Ía–åbah min al-
anßår,6 edited by ‘Al™ Y≠suf Nuwayhi∂ and published in Beirut by Dår al-
Fikr. The uniqueness of this book lies in the fact that apart from being a 
genealogical study of the Ía–åbah, it includes biographical details on 
Companions such as Barå’ ibn Målik, Anas ibn Målik, Ubayy ibn Ka‘b, 
Hassån ibn Thåbit, Ab≠ Ayy≠b Khålid ibn Zayd al-Anßår™, Zayd ibn 
Thåbit, Sa‘d ibn ‘Ubådah, ‘Abd Allåh ibn Rawå–ah, Abu al-Dardå’, Mu‘ådh 
ibn Jabal, al-—ubåb ibn al-Mundhir, Ka‘b ibn Malik ibn Ab™ Ka‘b, ‘Abd 
Allåh ibn Salåm (al-Isrå’™l™) al-Anßår™, Usayd ibn —u∂ayr, ‘Abd Allåh 
ibn al-—anΩalah al-Ghåsil, Kulth≠m ibn Hi∂m, Umm Waraqah and Umm 
Laylå al-Anßåriyyah. 
 Among similar shorter works on the Ía–åbah which appeared during 
the 20th century, Ibn Qunfudh’s al-Wafayåt,7 which was edited by ‘Ådil 
Nuwayhi∂ in 1971 deserves mention. Though containing fewer than a 
hundred brief biographies the extensive footnotes are a useful addition. 
Unfortunately, the biographical dictionary of Ibn Khallikan entitled Wafayåt 
al-a‘yån (“Biographies of leading personalities”) excludes the generation of 
the Ía–åbah altogether. 
 The remaining Arabic editions of accounts of the Companions will be 
dealt with briefly. These tend to be of three kinds, either arranged 
chronologically, genealogically or alphabetically. Ibn Qudåmah’s book is 
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based on genealogy, for instance, as are the works on Kitåb nasab 
Quraysh8 by Muß‘ab al-Zubayr™ and Nihåyat al-‘Arab9 by al-
Qalqashand™, and Balådhur™’s multi-volume book, Ansåb al-ashråf. The 
first volume of Ansåb al-ashråf10, which was edited by Muhammad 
Hamidullah (Cairo, 1959), is very useful for the study of the life of the 
Prophet and his Companions. Volume Two of the Ansåb al-ashråf11 (edited 
by Mu–ammad Båqir al-Ma–m≠d™) covers biographies of those 
Companions involved in politics during the reign of Khal™fah ‘Al™ ibn 
Ab™ Êålib. Volume Three of Ansåb al-ashråf (edited by ‘Abd Al-‘Az™z al-
Dur™)12 (Wiesbaden, 1978) deals with the Prophet’s uncle, al-‘Abbås ibn 
‘Abd al-Mu††alib, and his children, especially ‘Abd Allåh ibn al-‘Abbås. The 
Fourth Volume of Ansåb al-ashråf13, edited by I–sån ‘Abbås (Beirut, 1979), 
gives an account of Ban≠ ‘Abd Al-Shams, especially the biographies of 
Ab≠ Sufyån, Yaz™d ibn Ab≠ Sufyån and Mu‘åwiyah ibn Ab≠ Sufyån. In 
Volume V (edited by Goitein,14 Jerusalem, 1936) the reign of ‘Uthmån ibn 
‘Affån and those governors and officers among the Companions who 
served him are covered. On the whole, Balådhur™ is a reliable historian 
whose volumes on the Ía–åbah shed interesting light on the early history of 
Islam. 
 Other notable books relating to the Ía–åbah were edited and 
published during the same century. For instance, we may mention 
Khal™fah ibn Khayyå†’s Kitåb al-Êabaqåt.15 This organises its biographies 
around a genealogical tree about one paragraph on each Companion. 
Other manuscripts published for the first time include Ab≠ Zakariyya Ya–yå 
al-Nawaw™’s Kitåb tahdh™b al-asmå’ wa’l-lughåt16 (2 volumes, Cairo, 
1940s), a hagiographical work which belongs to the same group as Ibn 
‘Abd al-Bårr’s al-Isti‘åb fi-asmå’ al-Aß–åb17 (Cairo, 1939) and Ibn —ajar al-
Asqalån™’s al-Ißåbah fi-tamy™z al-Ía–åbah.18 The most valuable 
biographical books on the Ía–åbah are, of course, Ibn al-Ath™r’s 7-volume 
Usd al-ghåbah f™ ma‘rifat al-Ía–åbah.19 This covers over 7,000 entries on 
the Ía–åbah. Volumes III and IV of Ibn al-Ath™r’s historical treatise, al-
Kåmil fi’l-ta’r™kh20 are also useful. Shams al-D™n al-Dhahab™ was an 
outstanding historian and biographer whose Siyar a‘låm al-nubalå’21 
contains several hundred biographies of the Companions. 
 Among the monographs on individual Companions one can cite Ibn 
al-Jawz™’s S™rat ‘Umar ibn al-Kha††åb.22 Mu–ammad ibn ‘Al™ al-
Mazandrani’s (d. 588 A.H./1192 C.E.) Manåqib Ål Ab™ Êålib,23 ‘Abd al-
Ra–mån ibn A–mad al-Naså’™’s (d. 303 A.H./915-6 C.E.) Kitåb khaßå’iß 
Am™r al-Mu’min™n ‘Al™ ibn Ab™ Êålib24 (Cairo, n.d. pp. 55) and a 
biography of ‘Uthmån ibn ‘Affån, al-Tamh™d wa’l-bayån f™ maqtal al-
Shah™d ‘Uthmån25 by Mu–ammad ibn Ya–yå ibn Ab™ Bakr (d. 674 
A.H./1275-6) which was edited by Ma–m≠d Ziyåd. Many other manuscripts 
in private and public collections are also currently being edited throughout 
the Muslim world. 
 All these early Islamic works on the Ía–åbah display the intellectual 
vigour of these Muslim scholars who wanted to lay the foundations for a 
proper study of the lives of the Prophet’s contemporaries who had first 
hand experience of Islam. Not surprisingly, some early Islamic writers have 
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treated many of the Companions as saints. Ab≠ Nu‘aym al-Isfahån™ did 
so in his —ilyat al-awliyå’,26 especially in volumes One and Two. 
 Inspired by the Muslim scholars, some modern historians have 
published biographies of the Ía–åbah. The Egyptian journalist, Muhammad 
—usayn Haykal, wrote on al-Íidd™q Ab≠ Bakr, a book which extends to 
nearly four hundred pages. Critical biographies of the Khulafå’ al-råshid≠n 
have been written by Êåhå —usain. His volume on the lives of Ab≠ Bakr 
and ‘Umar was entitled al-Shaykhån27 and his books on the Caliphates of 
‘Uthmån and ‘Al™ appeared in the series al-Fitnah al-kubrå (the great civil 
war). Part One of al-Fitnah al-kubrå was devoted to Caliph ‘Uthmån.28 The 
second volume was entitled ‘Al™ wa ban≠hu.29 Both are works by a 
literary critic and hence are not entirely historical but partly polemical. —
asan Ibråh™m —asan has also written a monograph on the conqueror of 
Egypt, bearing the title Ta’r™kh ‘Amr ibn al-‘Åß.30 
 More recently an attack on Ab≠ Hurairah,31 the greatest narrator of –
ad™th among the Prophet’s Companions, was made by ‘Abd al-—usayn 
Sharaf al-D™n al-Musåw™. Mu–ammad A–mad Jåd al-Mawlå Beg has 
written a modern apology for Caliph ‘Uthman entitled Insåf ‘Uthmån32 and 
A–mad Mu–ammad Dåw≠d has written a similar book on ‘Al™ ibn Ab™ 
Êålib,33 while another has been written on Maqåm Am™r al-Mu’min™n 
‘Al™ ibn Ab™ Êålib ‘ind al-Khulafå’ wa-awlåd al-Ía–åbah34 by Najm al-
D™n al-Shar™f al-‘Askar™. Similarly, there is a hagiographical work on 
the Ía–åb™, ‘Aq™l ibn Ab™ Êålib35 by Êåhir al-Sayyid —asan al-Kha†™b. 
I have also read ‘Abd al-Maj™d —asan al-Hå’ir™’s work on Ab≠ Dharr’s 
life, Shah™d al-Rabadhah Ab≠ Dharr al-Ghifår™.36 There is a Saudi study 
on Mu‘åwiyah entitled Khilåfat Mu‘åwiyah ibn Ab™ Sufyån37 by ‘Umar 
Sulaymån al-‘Aq™l™. Other Companions’ hagiographies have also been 
written. For instance, a small booklet in Arabic focuses on Usayd ibn —
u∂ayr and another, ‘Abqar™yat Khålid ibn al-Wal™d, highlights the military 
genius of Khålid ibn al-Wal™d.  
 I recently discovered these books in a Malaysian collection. Also 
recently I came across some Arabic books of juvenile stories in the series 
Qaßaß al-d™n™: Qaßaß al-Khulafå’ al-Råshid™n regarding Ab≠ Bakr, 
‘Umar, Uthmån and ‘Al™38 by ‘Abd al-—am™d Jawdah al-Sa––år (Cairo, 
n.d.). In all, there are twenty pamphlets of such religious stories regarding 
the Khal™fahs. These are published to teach anecdotes relating to Islamic 
leaders who were profoundly influenced by the Prophet of Islam.  
 I have chosen a selection of books that represent current 
scholarship on the Ía–åbah. A detailed analysis of this literature would 
require a separate lecture or series of lectures. Nevertheless, such books 
can be recommended for their value in keeping the memory of the 
Companions alive and may motivate modern readers to set good examples 
in private and public life.  
 We may now turn our attention to some of the more recent books in 
English on the Ía–åbah. Let me start with some general comments. I have 
noticed that there has been a diminution in the quality of books written by 
modern Arab Muslim writers and a still lower quality of those books written 
in English. However, the assessments of quality of scholarship can differ 
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over a range of subject matter. As with the early Muslim authors, there is a 
tendency of some writers to approach a group of Ía–åbah differently from 
an individual Companion. In the remote past, we found more books on 
groups than on individuals whereas now there are more books on 
individuals than on groups. This could be due to the perception of some 
writers that monographs serve a better purpose than a compendium or 
some similar work. Whatever the motivation there is a suggestion that the 
author is promoting the Islamic cause by reviving part of the heritage of the 
Ummah. 
 Most of the books on the Prophet’s Companions in the English 
language are either some form of biography or a collection of anecdotes or 
stories. Because biography is a branch of history, some biographical books 
are cast in the context of Islamic history. Some of these books are 
translations or adaptations from Arabic sources and, most being aimed at 
the general reader, lack a bibliography. All these books serve a useful 
purpose by highlighting a noble personality or an aspect of Islamic religion 
or history. All good books on the Ía–åbah written from an Islamic 
perspective are welcome, although they may not reflect a high standard of 
scholarship.  
 One of the most delightful ways of presenting the pious and inspiring 
lives of the Prophet’s Companions is to recount anecdotes and stories 
about them. The raconteur has always been a welcome figure. This 
method of teaching has been effective, but there is a danger of creating 
folk-heroes out of the most notable personalities of Islamic history, like Abu 
Bakr, ‘Umar ibn al-Kha††åb, ‘Al™ ibn Ab™ Êålib and Salmån al-Fåris™. 
The stories of the Ía–åbah39 by Shaikh Muhammad Zakariyya Kandhalwi is 
a good example of this. The stories in this book are concerned with their 
honesty and heedfulness of Allah (taqwå), their zeal for knowledge, 
bravery and devotion to the Prophet. Many of the Ía–åbah (e.g. Bilål, Anas 
ibn Malik, Ab≠ ‘Ubaydah (ibn al-Jarrå–), Muß‘ab ibn ‘Umair, ‘Umar ibn al-
Kha††ab, Ibn ‘Abbås, Zaid ibn Thåbit, ‘Abd Allåh ibn al-Zubayr, 
Khad™jatul Kubrå, ‘Å’ishah bint Ab™ Bakr, Få†imah al-Zahrå’, Umm 
Salamah, Umm —ab™bah and Ab≠ Dharr al-Ghifår™, among others, 
figure in these stories. However, although I value this book, there are 
inaccuracies in the text. For instance, the name of the Ía–åb™, Khabbåb 
ibn al-Aratt has been misspelt as Khubab bin Alirat (p. iii), and Khubbab (p. 
11) a few times. Similarly, the name of the Ía–åb™, ‘Abdallåh ibn al-
Mughaffil has been misspelt as Abdullah bin Maghfal (p. 153). The author 
has also included the story of faith (’™mån) of Sa‘™d ibn Jubayr (pp. 116-
121) in the stories of the Ía–åbah; moreover, Sa‘™d ibn Jubayr was a 
tåbi‘™ (Successor) and not a Ía–åb™. Next we come to Abdul Wahid 
Hamid’s anecdotal book on the Companions of the Prophet.40 Abdul Wahid 
is, strictly speaking, not the author of the book but the translator and 
adapter of ‘Abd al-Ra–mån al-Ra’fat al-Båsha’s book, entitled Íuwar min –
ayåt al-Ía–åbah (“Aspects of the life of the Companions”) which was 
published in Arabic in 1979. Abdul Wahid added some additional material 
to Ra’fat’s book from Mu–ammad Zaydan’s book S™rat ba†al (Biography 
of Heroes). The three parts of the Companions of the Prophet contain 
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selected anecdotes from the lives of sixty Ía–åbah. The stories are told 
pleasantly, but the background of Íuhaib ibn Sinan al-R≠m™ (part 3, p. 27) 
is exaggerated. Some spelling mistakes of Arabic place names and proper 
names are disturbing too. For instance, the word Dinawar is misspelt as 
Daynawar and al-Muqarrin as Maqran (part 2, page 28). The name of the 
Ía–åb™, —ak™m ibn —izåm (cf. Ibn —ajar, Taqr™b al-tahdh™b, Cairo, 
1960, vol. i. p. 194) is misspelt as Hakim ibn Hazm (part 2, p. 46). The 
Islamic term al-‘asharah al-mubashsharah somehow becomes al-
asharatu’l-mubashshirin (part 3, p. 42). The term Umm al-Mu’min™n is 
printed as Umm al-mu’mininin (p. 68, part 3). Abdul Wahid makes the 
common mistake of misspelling al-Fåris™ as al-Farsi (Part 1, pp. 51-6), 
and creates confusion by stating that Ab≠ ‘Ubaydah ibn al-Jarrå–’s father 
was called ‘Abdullåh ibn al-Jarrå–, each of them having al-Jarrå– as their 
parent (Part 1, pp. 7-8). In fact the son’s (the former’s) full name was ‘Åmir 
ibn ‘Abdullåh ibn al-Jarrå–, while his patronymic (kunya) was Ab≠ 
‘Ubaydah. (see Ibn Sa‘d, Êabaqåt, Vol. III, Beirut, 1957, pp. 409-15).  
 The above compiler explains the term ßuffah (in Part 2, p. 154 and 
Part 3, p. 159) as “Raised platform or bench. Part of the Prophet’s mosque 
which was a sort of reception point for poor Muslims and newcomers to the 
city and destitute persons”, while a more appropriate meaning of the word 
is “portico of the Prophet’s mosque”. These errors should be corrected in 
future editions.  
 Khurram Murad’s booklet on The Kingdom of Justice41 (The Islamic 
Foundation, Leicester, 1983, 46pp.) also belongs in the category of stories 
about the Ía–åbah, in this case Usåmah ibn Zayd and ‘Umar ibn al-
Kha††åb. This imaginatively illustrated book makes an ideal gift for a 
Muslim child. 
 Among historical studies of the Ía–åbah, al-Khulafå’ al-Råshid≠n42 
(The Rightly-guided Khalifs) by Safa Khulusi and Sabiha al-Dabbagh (Taha 
Publishers and UMO, London, 1990, pp. 44) stands out. Though the tone is 
admirable, this short book is rather disappointing. There are some novel 
features in it; however, a synopsis (pp. 9-10) includes al-—asan ibn ‘Al™ 
(r. ‘a.) (pp. 42-43) as the continuation of the Rightly-guided Khal™fahs. 
Unfortunately, there are also many mistakes and misprints. For instance, 
the name of Saja as a false Prophetess (p. 15) should be spelt Sajå–. The 
author of Kitåb al-imtå’ wa’l-mu’ånasa is not Tarshid43 (as stated by Safa 
Khulusi, p. 22) but Ab≠ —ayyan al-Taw–™d™. The term for ‘garrisons’ in 
the early Islamic era was not al-muråbi†≠n (p. 23) but amßår (singular 
mißr).44 Moreover, the death of ‘Umar ibn al-Kha††åb was said to have 
occurred in 22 A.H. (p. 24), whereas he died on 26 Dhu’l-—ijjah, 23 A.H. 
The authors also maintain that the reign of Khal™fah ‘Uthmån ibn ‘Affån45 
extended from 24 to 36 Hijrah (pp. 29-30), but in fact ‘Uthmån ibn ‘Affån 
was assassinated on 18 Dhu’l —ijjah, 35 Hijrah/17 June, 656 C.E. In the 
final page of the book, Mu‘jam al-buldån is referred to as Yaqut al-Hamaqi 
(sic) (p. 44), whereas the surname was al-—amåw™, (a man from the city 
of —amå in Syria). Last but not least, Safa Khulusi and his co-author have 
cited the names of al-‘Asharah al-mubashsharah (literally, “the ten who 
received glad tidings” of Paradise, p. 19), but the ninth name is not given, 
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which is indeed very surprising as the missing name is, in fact, that of the 
Companion ‘Abd al-Ra–mån ibn ‘Awf (r. ‘a.). It is possible that for some 
reason the authors had no access to Arabic reference books, which is a 
pity. Nonetheless, the book contains good material though it deserves a 
more attentive proof-reader.  
 In Some Companions of the Prophet,46 Fazl Ahmad deals with 
seventeen Ía–åbah, including ‘Abdullåh ibn ‘Umar, Osåmå ibn Zaid, Ab≠ 
Dharr al-Ghifår™, Miqdåd ibn al-Aswad, Salmån the Persian, ‘Abdullåh ibn 
Mas‘≠d, Íuhaib bin Sinan, Zayd bin Thåbit, Mu‘åwiyah, Bilål the Negro, 
Salim the slave of Huzaifa, Ab≠ Obaida al-Jarrå–, Hamzah, ‘Abbås, Sa‘d 
bin Ab™ Waqqåß, Muß‘ab bin Omair and Ab≠ Huraira. This semi-
biographical collection contains no bibliography, no glossary, and as the 
author sub-titles it, “Life stories of some of the leading Companions” is 
perhaps intended for a young readership. This is a hagiographical work in 
which the Prophet Muhammad (p.b.u.h.) is referred to as “Master” (cf. pp. 
15, 20-21, 38-39, 54, 58-59 etc.). No relationship of master and slave 
existed between the Prophet and the Companions, but the author seems to 
assume otherwise. The author erroneously states that “Khålid bin Wal™d 
had been governor of Damascus till 17 A.H.” (part 2, p. 106) whereas 
Khålid was never appointed governor of Syria by anyone, but commanded 
the Muslim army until the succession of ‘Umar ibn al-Kha††åb to the 
Khilåfat in 13 A.H. Khålid was replaced by Abu ‘Ubaydah ibn al-Jarrå– c. 
15 A.H., before the battle of Yarmuk in 16 A.H./637 C.E. Similarly, the date 
of Zayd ibn Thåbit’s death is said to have occurred in 54 A.H./665 C.E. 
(part 2, p. 31), whereas it took place in 45 A.H./665 C.E. Other errors 
regarding the spelling of the names of the Companions can be found.  
 Few monographs in English on the Prophet’s Companions have 
appeared, but A.J. Cameron’s Abu Dharr al-Ghifari47 (an examination of his 
image in the hagiography of Islam) is a scholarly work in the Orientalist 
tradition; ‘Al™ Shariati’s brief And Once Again Abu Dharr48 (translated by 
Laleh Bakhtiar and Husayn Salih, Tehran, 1985, pp. 75) discusses the 
careers of Ab≠ Dharr and other Ía–åbah. It reads like a manifesto of the 
musta∂‘af™n. Ab≠ Dharr served as a voice of protest against the 
government. Both these studies have political overtones.  
 Besides these two books there is an Indonesian book entitled, 
Wasiat Nabi Pada Abu Dzar R.A. (The Prophet’s advice to Ab≠ Dharr) 
compiled by H. Salim Bahreisy (Surabaya, Indonesia, 1981, 91 pages). It 
contains hagiographical account of the Ía–åb™, Ab≠ Dharr and a useful 
collection of 194 pieces of advice to Ab≠ Dharr by the Prophet (in Arabic 
with Indonesian translation). The book serves the purpose of Islamic 
education. 
 Two monographs have been written on a senior Companion, Bilal 
ibn Rabah49 by Muhammad Abdul Rauf (American Trust Publications, 
1977, p. 73) and Bilål by H. A. L. Craig50 (London, 1979, pp. 158). In the 
concluding part of his book, Craig states that “the date of Bilål’s death is 
uncertain. It was probably C.E. 644—year 22 of the Hegira” (p. 155). In 
fact, Bilål ibn Rabå–51 died, according to all reliable Arabic sources, in 20 
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A.H./641 C.E. The Egyptian-born Islamic writer, Muhammad Abdul-Rauf, in 
his monograph on Bilål claims,  
 

Our hero, Bilal ibn Rabah, was one of the few who, in their 
wisdom, recognized the validity of the sensible teaching of the 
new faith and is said to have been the second adult male 
person to accept Islam after Abu Bakr.52 (p. 4)  

 
This is a serious error and comes as a great surprise from a scholar who 
has rendered great service to Islamic missionary work in Africa, Malaysia 
and North America. Dr. Abdul-Rauf was once the Director of the Islamic 
Cultural Centre in Washington, D. C. and attracted many Americans to 
Islam. The above statement was addressed to a specific type of audience. 
Assuming that it was a genuine error and not a statement with an ulterior 
motive, I should counter it by stating that Bilal ibn Rabah was not the 
second male adult convert to Islam. Had he been, notable Islamic 
historians like al-Dhahab™ would have undoubtedly included him among 
the al-Såbiq≠n al-awwal≠n (literally “Senior pioneers” among early 
converts) along with more than fifty others. The name of Bilål ibn Rabå– 
was not included in the published list of the first fifty or so converts to 
Islam.53 In fact, the adult person who accepted Islam after Ab≠ Bakr al-
Íidd™q was named by al-Dhahab™ as Zayd ibn —årithah (cf. Siyar, vol. i, 
p. 99). It is most likely that Abdul-Rauf was confusing Zayd ibn —årithah 
with Bilål ibn Rabå–. Both men were of slave origin. Nevertheless, it was 
an extraordinary blunder. 
 Íadrudd™n Sharafudd™n is a Lebanese writer whose ‘Ammår 
Yåsir54 is a sizeable hagiographical study of ‘Ammår ibn Yåsir. The 
translation from Arabic into English is not quite satisfactory and abounds in 
errors. The book was originally entitled —al™f al-Makhz≠m (pp. 10 & 16). 
“—al™f” according to The Encyclopaedia of Islam means a confederate or 
ally. This translator, however, has added an ‘e’ making ‘Ammår “an alley or 
narrow throngfare of Makhzum” (p. 16). Also many names of the Prophet’s 
Companions are misspelt; Zayd bin Harith (p. 43) for Zayd ibn —årithah; 
Khubab bin Art (p. 59) for Khabbåb ibn al-Aratt; Abuzar Ghiffari (p. 143) for 
Ab≠ Dharr al-Ghifår™; Abudur Rahman bin ‘Awf (p. 171) for ‘Abd al-Ra–
mån ibn ‘Awf; Hay bin Akhtab (p. 85) for —uyaiy ibn Akh†ab; ‘Amr ‘Ås (pp. 
256 and 261) for ‘Amr ibn al-‘Åß. The author (Íadrudd™n) incorrectly refers 
to Muhammad Hamidullah’s book The Holy Prophet in the Battlefield (p. 
84) for The Battlefields of the Prophet Muhammad (Madras, 1973). 
 The book also includes factually incorrect statements. Íadrudd™n 
writes, “Ammar was one of the seven earliest supporters of the sacred 
movement of Islam” (p. 10), but, alas, it is not so. In fact, Ammår ibn Yåsir 
was converted to Islam before Íuhayb and Ab≠ Dharr, but after forty 
others. He is listed in reliable historical sources as the 48th convert to 
Islam. The author acknowledges that Khal™fah ‘Umar ibn al-Kha††åb 
appointed ‘Ammår ibn Yåsir as a governor of K≠fah (p. 156) but again 
exaggerates his position by stating that he was “governor and ruler of Iraq” 
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(p. 158). Íadrudd™n forgets that K≠fah never occupied the whole of Iraq in 
early Islamic history.  
 Some of the author’s remarks resemble political statements of 
modern Lebanon in that they distort early Islamic history. Sometimes the 
author does not realise which century he is talking about. For instance he 
puts “Abu Bakr’s ruling party” against “the Party of ‘Al™” (p. 145). This 
fighting language is a negation of the cordial relationship that existed 
between the two men. But by far the most damaging statement is that “Êal–
ah, Zubayr and Sa‘d ibn Ab™ Waqqåß killed ‘Uthmån by means of the 
money spent by them and their underhand plots.”55 This is a malicious 
allegation by a scholar with an apparently shallow knowledge of early 
Islamic history. In fact, Êal–ah ibn ‘Ubaydullåh, al-Zubayr ibn al-‘Awwåm, 
Sa‘d ibn Ab™ Waqqåß together with ‘Al™ ibn Ab™ Êålib were among the 
most exceptionally virtuous ten chosen Ía–åbah who were informed of the 
glad tidings of eternal bliss in Paradise. The author appears to belong to a 
group which abuses certain Ía–åbah in order to magnify a certain 
Companion. Such a view of the global Islamic community (Ummah) is 
divisive.  
 Íadrudd™n and other writers like him do not see Islam as a 
brotherhood of the whole community (Ummah). One personality is elevated 
at the expense of others. There is no demonology in Islam and no one has 
the right to demonise any Ía–åbah of the Prophet Muhammad (p.b.u.h.). 
The Prophet urged Muslims, “Do not abuse (or denigrate) my 
Companions.”56 There are Traditions which propagate the view that those 
who criticise the Prophet’s Companions, members of his family and his 
wives, will incur the curse of Allah Ta‘ålå, His angels and mankind. This –
ad™th should correct our attitudes towards the Ía–åbah. We should study 
the Companions of the Prophet not only to appreciate their contributions, 
but also to avoid the un-Islamic tendency to criticise anyone of them. 
According to a –ad™th quoted by al-Dhahab™, it is one of the major sins57 
(Kabå’ir) to abuse any of the Companions of the Prophet Mu–ammad 
(p.b.u.h.). The currently available writings on the Ía–åbah do not take into 
account these teachings regarding the first-generation Muslims. A proper 
Muslim should not criticise any members of the generation of the Ía–åbah 
because the Prophet of Islam taught us that “the best generation of the 
Ummah is my generation, then those who came after them, and those who 
came after them.” I interpret this –ad™th as a reference to the generation 
of the Ía–åbah, then the generation of Tåbi‘≠n, (successors) and then the 
Tåbi‘ al-tåbi‘™n (successors to the successors).  
 Before their acceptance of the message of al-Qur’ån al-Kar™m, the 
Arabs of the era of the Prophet were ordinary men and women, but after 
their conversion their lives were transformed by the sacred teachings of 
taw–™d (divine unity) and their close companionship with the Prophet Mu–
ammad (p.b.u.h.). Some enthusiastic Muslim writers like Ibn ‘Arab™ 
thought that the Ía–åbah’s knowledge of Islam (‘ilm) was infallible. This 
does not imply that the Companions of the Prophet were infallible, rather 
that they were sincere Muslims imitating the Prophet’s excellent life-style 
(uswah –asanah). 
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